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sions, those that have borne their effects (prarabdha karma) and
those that still lie accumulated (sancita karma). In addition to
these two kinds, there are karmas which are being gathered here
in this life (sandy amana). Knowledge of reality destroys the
second kind and prevents the third and thus makes rebirth
impossible. But the first kind which has already borne effects
cannot be prevented. Hence the present body, the effect of
such karma, runs its natural course and ceases when the force
of the karma causing it becomes automatically exhausted, just
as the wheel of a potter which has been already turned comes
to a stop only when the momentum imparted to it becomes
exhausted. When the body, gross and subtle, perishes, the
jivan-mukta is said to attain the disembodied state of liberation
(videha-mukti)." (An Introduction to Indian Philosophy by
S. C. ChatterJi).

But this exception made in regard to prarabdha karma
seems to be arbitrary, as the Sruti as well as the Gita clearly
lay down that all actions, sarva karmani, are destroyed by
knowledge. And the above classification of karma is also not
found in the ancient Srutis; the Sankhya and the Yoga systems
and also the Gita do not accept it. Perhaps it was due to
Buddhistic influence that this explanation was adopted. But
how otherwise to explain the persistence of the body even after
the attainment of knowledge? The Yoga philosophy says that
the body persists only if the liberated man wills to keep it for
some purpose, and that purpose can only be to help other
people towards the attainment of liberation. The Gila also
seems to take the same view. Thus the Lord says:  "It is an
eternal portion of Me that becomes the Jiva in the world of
living creatures and cultivates the subjective powers of Prakrti,
mind and the five senses. When the Lord takes up the body
Jhe brings in with him the mind and the senses) and in his
going forth too (casting away the body) he goes taking them, as
the wind takes the perfumes from a vase" (15/7, 8). Thus it is
quite dear that the taking up of this material body by the soul
is not a matter of compulsion by some beginninglcss Karma, as
is supposed by the Buddhists, and its persistence docs not
depend on the blind force of past karma. The soul freely takes
up its body and leaves it from birth to birth, and it being a
portion of the Divine can do so only for fulfilling some divine
purpose. ^And what can that purpose be but the manifestation
of the Divine in and through many forms? So, though the
Gita also speaks of the return of the soul ultimately to the
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